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Editorial 

Issue 21 of Colloquy: text, theory, critique contains general articles as well 

as papers arising from the conference, Changing the Climate: Utopia, 

Dystopia and Catastrophe, which was hosted by the Centre for Compara-

tive Literature and Cultural Studies at Monash University in 2010. The issue 

is completed by a review article and a number of book reviews. The editors 

wish to thank the many referees who made this issue possible. 

A brief overview of the articles in the general section of this issue re-

veals the richness of current postgraduate research in literary and cultural 

theory. Blair McDonald critiques Heidegger's thesis that the "animal is poor 

in world," beginning with the philosopher's own objections and employing 

Derrida as interlocutor. Erin Sebo explores the intertextual relations be-

tween Gerard Manley Hopkins's sonnet The Windhover and Anglo-Saxon 

riddles. Nick Levey's review article discusses David Lipsky's book on the 

writer David Foster Wallace, which is an occasion for an extended reflec-

tion upon the role of an author when she or he refuses to remain silent, and 

instead actively contributes to the reception of their work. 

The next issue of Colloquy will contain proceedings of the conference 

Collaborations in Modern and Postmodern Visual Arts, which was held at 

Monash University in 2010. It will also contain a general section. 

Colloquy is presently seeking unsolicited submissions for future is-

sues. Academic articles and review articles (both of which are fully refereed 

in a double-blind process), book reviews, translations and creative writing 

will be considered. Articles should relate to literary or cultural theory (pure 

or applied) and present research in the fields of literature, critical theory, 
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cultural studies, film and television studies, translation theory, or theatre 

studies. The submission deadline for Issue 22, which will be published in 

mid-2012, is the 1
st
 of March, 2012. 

Prospective authors should ensure that their article conforms to the 

Chicago Manual of Style, with endnotes and Australian spelling. 

 

 

THE EDITORS 

 



░    The Visualisation of Utopia in Recent Science Fiction Film 5 

C H A N G I N G   T H E   C L I M A T E   A R T I C L E S  



COLLOQUY text theory critique  21 (2011).   © Monash University. 

www.arts.monash.edu.au/ecps/colloquy/journal/issue021/orthia.pdf 

The Victorian Crisis of Faith in Australian Utopian Literature, 

1870-1900 

Zachary Kendal 

The research behind this paper was motivated by Lyman Tower Sargent’s 

keynote address on Australian utopian literature, presented at the Demand-

ing the Impossible: Utopia, Dystopia and Science Fiction conference, held 

at Monash University in 2007.
1
 In the printed version of his paper, Sargent 

notes that the theme of religion “runs throughout Australian utopianism, but 

with extremely varied content.”
2
 This is certainly true of the late Victorian 

era, when public discussion of issues relating to evolutionary theory and 

the role of religion in society grew particularly intense. This paper will inves-

tigate some of the different treatments of science and religion in Australian 

utopian literature from 1870 to 1900. I will contend that an examination of 

this literature supports recent historiography, which contests the problem-

atic science-versus-religion dichotomy that has often been used to charac-

terise the Victorian “crisis of faith.” I will first consider the historical context 

of the late Victorian era and scholarly trends concerning the relationship 

between science and religion, before moving on to examine how some 

Australian utopian authors of the late nineteenth century approached the 

issues of science, Darwinism, eugenics, secularism, church reform, spiritu-

alism, and agnosticism. Through a brief examination of selected contempo-

rary utopian texts that focus on issues relating to science and religion, I in-

tend to demonstrate the wide range of attitudes and beliefs influencing uto-
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pianism in late-nineteenth-century Australia. 

Crisis of Faith, Crisis of Historiography 

Numerous scientific discoveries of the nineteenth century shook the rela-

tionship between scientific research and religious faith. This began with a 

series of geological discoveries that called into question traditional Chris-

tian beliefs regarding the age of the Earth, with tensions reaching an un-

precedented high following the publication of Charles Darwin’s On the Ori-

gin of Species in 1859. With Darwin’s controversial book, discussions on 

evolution and the origins of the human race became widespread, as further 

challenges were presented to long-standing Christian beliefs regarding 

Creation. Australia’s experience with these debates paralleled that of Brit-

ain, with On the Origin of Species being published in Australia only four 

months after its release in London. Barry W. Butcher has noted that “de-

bates over the relation of science and religion in general, and Darwinism in 

particular, extended into the very heart of Australian cultural life,” and the 

late nineteenth century was filled with public lectures and debates on the 

veracity of Darwin’s theories and their implications for Christianity.
3
 Butcher 

also notes that although there was general opposition to Darwinism in Aus-

tralia’s scientific and religious communities until the late 1880s, the 1890s 

brought some major cultural changes that saw educational institutions em-

brace evolutionary theory. 

Until recent years, historians of the Victorian era typically adopted a 

“conflict thesis” or “warfare model” in order to conceptualise the relationship 

between science and religion during this period. This approach, which pre-

sents science and religion as permanently locked in unavoidable conflict, 

was formulated strongly by historians such as John William Draper in His-

tory of the Conflict between Religion and Science (1874) and Andrew Dick-

son White in The Warfare of Science (1876) and A History of the Warfare 

of Science with Theology in Christendom (1896). Relying heavily on sim-

plistic understandings of “science” and “religion,” and narrow interpretations 

of specific historical events, such as the Galileo affair and certain heated 

debates over Darwinism, the conflict thesis remained the dominant histori-

cal approach well into the twentieth century. In the 1950s, however, resis-

tance to the conflict thesis started to take shape, and by the 1970s promi-

nent historians were writing open refutations of the approach. Among the 

most significant of these were Frank Turner’s Between Science and Relig-

ion (1974) and James Moore’s Post-Darwinian Controversies (1979), which 

strengthened a growing movement against this approach. Thus, by the 

1980s, the conflict thesis had come to be replaced by a “complexity thesis,” 
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which resisted the temptation to reduce the historical relationship between 

science and religion to one of simple antagonism.
4
  

The complexity thesis is particularly helpful for understanding the ten-

sions of the late nineteenth century, which resist reduction to the clear-cut 

binary opposition between science and religion formulated by the conflict 

thesis. When it came to evolutionary theory, there were clergymen and 

other religious people who were glad to adapt their beliefs to accommodate 

new scientific discoveries, just as there were secular scientists who ob-

jected to Darwin’s theories. In Australia, for example, widespread public 

debate over Darwinism was initiated in 1863 by the eminent medical scien-

tist George Britton Halford of the University of Melbourne, who objected to 

the scientific methodologies of Darwin and T. H. Huxley, one of Darwin’s 

most avid supporters.
5
 There were, of course, also religious scientists who 

could not be easily placed in one category or the other. The wide variety of 

views that were active in society at this time makes it extremely difficult, if 

not impossible, to find two utopian authors that completely agree on the fu-

ture of science and religion in society. Throughout this paper I will argue 

that the conflict thesis is insufficient for understanding the state of Austra-

lian society in the late Victorian era, and that although there are utopian 

texts that would appear to uphold the notion of unavoidable conflict, there 

are also many that make such a simplistic model untenable. 

Science, Darwinism and Eugenics 

It should be said that Australian utopian literature certainly does contain 

examples of religious reactions to Darwinism and other scientific discover-

ies that challenged traditional Christian beliefs and values. Colin A. Russell 

has noted that, during the late Victorian era, “one of the more serious rea-

sons for opposing Darwin was the fear that his theories would lead to the 

law of the jungle, the abandonment of ethical constraints in society.”
6
 This 

concern is certainly evident in the 1879 utopian novel Erchomenon; or, The 

Republic of Materialism, by Rev. Henry Crocker Marriott Watson, published 

in London anonymously. Watson was born in Hobart in 1835 and served as 

vicar of several Anglican churches in Australia and New Zealand before his 

death in 1901. Although Sargent identifies Erchomenon as a “eutopian” 

novel, I believe it was intended to be dystopian, a cautionary tale warning 

against what Watson refers to as the “materializing effects” of the theory of 

evolution.
7
 The story opens with the protagonist returning from an evening 

lecture on evolution and proclaiming that, in nature, there is “No room for 

God.”
8
 He awakes the next morning to find himself in an apparent utopia 

six hundred years in the future. In spite of great advances in technology, 
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this future society, which reveres Darwin and has a “religion of humanity” 

based on the writings of Auguste Comte, has some nasty aspects born of 

its strict utilitarianism and materialism: the injured and lame are executed 

so as not to be a burden on society, and children are taken from their par-

ents to be raised in communal “baby farms.” What at first appears to be a 

utopia turns out to be a dystopia, in which everyone is secretly miserable 

because of society’s materialism, which, according to Watson, is contrary 

to human nature. The story soon becomes an apologetics for Christian 

faith, preaching at length on the “everlasting and consoling conceptions of 

Christianity, which met the wants of the human heart.”
9
 It culminates with 

the mass conversion of the people of the republic and, in a sudden and bi-

zarre twist, the Parousia, or second coming of Christ, during which the nar-

rator awakes from his dream. It should be noted, however, that Watson 

does not attack the science behind Darwinism, nor question its accuracy; 

rather, he attacks what he believes to be the unavoidable transformation of 

Darwinism into a dangerous utilitarian and materialist ideology. Watson 

published another dystopian novel in 1890 titled The Decline and Fall of the 

British Empire; or, the Witch’s Cavern, in which the downfall of Britain is at-

tributed to numerous causes, including socialism and a loss of religiosity. 

Another Christian reaction to Darwinism can be seen in Edward Fran-

cis Hughes’s The Millennium: An Epic Poem, self-published in Melbourne 

in 1873. Unlike Watson, however, Hughes (1814-1879) circumvents con-

temporary issues concerning the relationship between science and religion 

by ignoring science altogether. His poem, which desperately attempts to 

emulate Dante’s Divine Comedy and Milton’s Paradise Lost, depicts the 

Parousia, the ensuing battles between Christian and non-Christian armies, 

and the subsequent establishment of a heavenly utopia ruled by Christ and 

his angels. In this spiritual utopia, education is central, but only education in 

the humanities. The arts are presented as the pinnacle of human intellec-

tual achievement, and people spend their time reading, writing, painting, 

and praising great artists.
10

 Science, on the other hand, is nowhere to be 

seen, apparently having no place in Hughes’s rather exclusive Christian 

utopia.
11

 

There were also plenty of religious utopian authors who reacted posi-

tively to the scientific discoveries of the Victorian era. In fact, some were so 

enthralled by Darwinism that they incorporated eugenics into their utopias – 

eugenics, at the time, being considered a natural outworking and imple-

mentation of evolutionary theory. Social Darwinism, heredity, and eugenics 

play an important role in the 1873 utopian novel By and By: An Historical 

Romance of the Future, written by Edward Maitland (1824-1897), an Eng-

lish author and spiritualist who spent some years in Australia as a commis-
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sioner of Crown Lands and police magistrate.
12

 In By and By, evolutionary 

theory and eugenics provide the author with a pseudo-scientific foundation 

for his extreme racism. For example, in one of Maitland’s frequent bursts of 

anti-Semitism we are told that the novel’s protagonist has both Greek and 

Jewish blood, and that the “appreciation of knowledge and beauty” that 

comes from his Greek blood counteracts the “sordid nature” of his Jewish 

blood.
13

 Likewise, we are informed that the wickedness of one of the char-

acters can be explained because “her blood was not purely white, but con-

tained a dark infusion, probably of Hindoo or African.”
14

 Yet despite its 

praise of Darwinism and eugenics, Maitland’s novel also focuses greatly on 

the development of a new, utopian religion, which I will discuss in more de-

tail below. 

Probably the most fascinating treatment of Darwinism and eugenics, 

however, was William Little’s A Visit to Topos, and How the Science of He-

redity is Practised There, published in Ballarat in 1897. Although Sargent 

labels the text a satire, the eugenic regime proposed by Little (1839-1916), 

a former mayor of Ballarat, was certainly taken seriously at the time, with 

reviewers praising him for his novel ideas, which they believed were worthy 

of serious scientific investigation.
15

 Little’s utopian city of Topos adheres 

strictly to the “laws of heredity,” which have seen the eradication of condi-

tions such as tuberculosis, alcoholism and syphilis. All procreation in Topos 

is the result of careful consideration, not what the narrator calls “degrading 

wedlock customs.”
16

 As a side effect of their eugenics programs, the people 

of Topos have (strangely enough) developed telepathy, and mothers teach 

their children while they are still in the womb using “thought-transference.”
17

 

The author calls Darwin a master of biological science, and spends consid-

erable time quoting eminent eugenicists, including Joseph Cook, author of 

Heredity, with Preludes on Current Events (1880), and Amory H. Bradford, 

author of Heredity and Christian Problems (1895). Little, however, was also 

deeply religious, and he expends considerable effort attempting to recon-

cile Darwinism and the Bible, making Christian arguments for the imple-

mentation of eugenics. Using some very creative exegesis, Little makes a 

biblical argument for diseases, disabilities, and genetic defects being abol-

ished after three to four generations of eugenics, quoting Exodus 34:7, 

which speaks of “Visiting the iniquity of the fathers upon the children, and 

upon the children’s children unto the third and fourth generations.”
18

 He 

also discusses the advantages of eugenics and telepathic pre-natal educa-

tion in creating good and moral Christian children, and argues that telepa-

thy, as used by the people of Topos, was previously used “in the days of 

Scripture.”
19

 The resulting text has been called “confused and contradic-

tory,” with its author “torn between an Eden-restoring religious mysticism 
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and a forward-thinking scientific optimism.”
20

 

As strange as his utopia sounds, Little was not the only Australian au-

thor to attempt to reconcile Darwinism and eugenics with mainstream 

Christianity. We find a similar hybridisation of science and religion in Be-

yond the Ice: Being a Story of the Newly Discovered Region Round the 

North Pole, edited from Dr. Frank Farleigh’s Diary by George Read Murphy 

(1856-1925), published in London in 1894. The book’s technological utopia, 

which the narrator discovers at the North Pole, practices eugenics while be-

ing guided by “the laws of the Almighty as ineffaceably written on the page 

of Nature, and expounded by Christ.”
21

 Like By and By and A Visit to To-

pos, Beyond the Ice demonstrates that there certainly were religious people 

in the late Victorian era that were accepting of evolutionary theory, with 

some, such as Little, even becoming obsessed with heredity and eugenics. 

Society’s fascination with eugenics, however, would not last. By the late 

twentieth century, when eugenics was a more frequently discussed issue, it 

had become a common feature of dystopian novels, due to its association 

with the Nazi regime. 

Secularism 

Secularism took a firm hold on Australian society after scientific break-

throughs in geology and evolution caused many religious people to become 

disillusioned with literal interpretations of the Bible. A number of utopian 

novels published in the late Victorian era reflect this growing secular 

movement, with some authors using science and evolution to level attacks 

on faith and organised religion. Melbourne, in particular, was the site of 

many feverish debates over scientific discoveries and spirituality, and the 

city became the home of such radical and controversial late-nineteenth-

century groups as the Eclectic Association of Melbourne, the Sunday Free 

Discussion Society, and the Australasian Secular Association. 

A prime example of the influence of this emergent secularist move-

ment is Misopseudes: or the Year 2075; A Marvellous Vision, published 

anonymously in Melbourne, with two editions appearing in the early 1870s. 

Misopseudes comprises a brief look at a future utopia, followed by a series 

of the author’s polemical letters. The utopian story is strongly anti-religious, 

and it concerns itself primarily with a lecture given at a university in the year 

2075, in which the speaker mocks the Bible relentlessly, ridicules Christian 

beliefs in heaven, hell, eternal damnation, the immortality of the soul, and 

predestination, and makes pointed attacks on traditional Catholic rituals 

and dogma. In the author’s ideal future the “Gospel of Science” has abol-

ished the “Gospel of Christ.” The author repeatedly uses evolutionary the-
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ory to discredit religion, and sections from Darwin’s writings are quoted at 

length. There appears to be little doubt in this author’s mind that contempo-

rary scientific discoveries should mean the end of religion. 

Misopseudes, however, is not merely an anti-religious work, it is also 

anti-communist, sexist, and incredibly racist. In a particularly anti-Semitic 

letter the author blames the “dark and gloomy conceptions” of “baleful He-

brew stock” for the emergence of Judaism and Christianity. In another the 

author predicts the inevitable extinction of the Australian Aborigines, whom 

he claims are “not quite the same as human beings.”
22

 Butcher has noted 

the prevalence of such racism in Australia: “Popular journals such as The 

Bulletin looked forward to the day when a new and superior variety of the 

Anglo-Saxon race would appear in the favourable climate of Australia, a 

day when the ‘uncivilized’ indigenous population would disappear, swept 

aside by the inevitable process of biological and social evolution.”
23

 Indeed, 

racism is a common thread throughout early Australian utopianism, and 

Sargent has identified Misopseudes as the first of many “overwhelmingly 

racist” utopias.
24

  

There are, of course, less extreme secular utopias from this period, 

such as W. H. Galier’s A Visit to Blestland, published in Melbourne in 1896. 

The book’s title would appear to be largely ironic, since religion, although 

only discussed briefly in the story, is depicted as a hindrance to social pro-

gress.
25

 Unlike Misopseudes, Galier’s novel does not become obsessed 

with attacking religion, but rather chooses to go into more depth regarding 

other aspects of the utopia, such as its cooperative and anti-capitalist na-

ture, and the emancipation of its working class. 

During the late nineteenth century we also find religious reactions to 

the growing secularist movement, such as The Future of Victoria, published 

in Melbourne around 1873 under the pseudonym “Acorn.”
26

 Throughout this 

utopian story, the author warns against what he regards as secularist 

propaganda, frequently asserting that Victoria is under threat by a “mixed 

lot of heathens, Mahommedans, and unbelievers.”
27

 The author’s utopian 

vision is of a Victoria entirely comprised of devout Christians that strictly en-

force the religious education of their children, emphasising the literal truth 

of Bible stories, especially the biblical account of Creation. Science, we are 

told, is still taught in schools, but is of secondary importance to Christian 

studies; evolution is not mentioned. The main subject of the author’s at-

tacks would appear to be contemporary secular literature, or perhaps sci-

entific writings that contradicted traditional Christian beliefs, for there are 

repeated warnings against the “destructive poisons” of the irreligious litera-

ture permeating society.
28

 According to the author, in the future Victoria no 

one would write “such vile stuff as is sometimes written now, stuff to de-
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grade the mind, to stultify the faculties of the soul, and to make ignoble the 

noble creature of man,” and if such works did appear, “the flames would be 

their speedy tomb.”
29

 It is not surprising that The Future of Victoria was 

published in the same city, and around the same time, as the vehemently 

anti-religious Misopseudes. 

Church Reform 

Although the author of The Future of Victoria adopted a very reactionary 

stance towards contemporary criticisms of religion, many other Christian 

authors saw it as an opportunity to call for Church reform, so as to harmo-

nise Christian practice with the changing values and attitudes of society. 

The theological implications of Darwinism were often of less concern to 

these authors than the conditions of Protestant and Catholic Christianity 

and their perception in society. Such calls for reform are made in Kingcraft 

& Priestcraft in 1971; or, a Review of a Curious Old Ms. Written by My 

Great-Grandfather, one of several papers selected for publication by the 

Sunday Free Discussion Society in Melbourne, published “by request” in 

1871 with the author identified only as “J. D.” The utopian future depicted in 

Kingcraft & Priestcraft was, we are told, made possible largely by Church 

reforms, including: the abolition of clerical attire, so that priests dress like 

everyone else; the complete cessation of preaching on hell and eternal 

punishment; the end of celibacy, with priests being allowed to marry; the 

democratic election of the Pope; the end of enforced Sunday reverence; 

and the Church staying out of politics and education. We are also told that, 

in this utopia, there is no more Catholic-Protestant rivalry and no persecu-

tion of unbelievers. These reforms have apparently resulted in the unifica-

tion of science and Christianity, as the author writes: “Hymns of loving 

praise [are] chorused by the glad nations to the Infinite, ever revealing 

great mysterious First Cause, whereby his unerring prophet (Science) is 

daily teaching men and women how little they yet know—and how much 

more they have to learn.”
30

 

In By and By, Maitland depicts a Church that has undergone even 

more extreme reforms. This “National Church” purports to be the amalga-

mation of all Christian denominations, Catholic and Protestant, with abso-

lutely no doctrines, creeds, or catechisms, nor any teachings on sin, hell, or 

the Devil. The Bible is treated as just one spiritual text among many, and is 

not believed literally or revered as divinely inspired. We are also told that 

the National Church has done away with all dogmatism and replaced it with 

scientific reason. The primary message of By and By is that religion and 

science must learn to coexist, and in order to do so, religion must undergo 
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some drastic overhauls. The resulting religion ends up holding little in 

common with the Christianity it grew out of, coming to resemble something 

more akin to an agnostic spiritualism, with even the existence of God and 

the afterlife being optional elements of the religion.  

Although By and By is only tenuously an Australian utopian novel – it 

was probably written after the author’s return to England – Maitland did 

write a more distinctively Australian near-future dystopian novel titled The 

Battle of Mordialloc; or, How We Lost Australia, printed in Melbourne in 

1888. Although published anonymously, the book’s introduction attributes 

the manuscript to Herbert Ainslie, a fictional creation of Maitland, first used 

in his book The Pilgrim and the Shrine; or, Passages from the Life and Cor-

respondence of Herbert Ainslie, B. A., Cantab (1867). The Battle of Mor-

dialloc, every bit as racist as By and By, depicts the invasion of Australia by 

Chinese and Russian forces. Among the contributing factors to Australia’s 

downfall, Maitland identifies the “doctrinal differences which separated An-

glican from Presbyterian, Presbyterian from Wesleyan, Wesleyan from In-

dependent, and all combined from the Unitarian and the Freethinker.”
31

 

This doctrinal division, which is also attacked in Kingcraft & Priestcraft and 

By and By, is held responsible for the creation of a weak and fragmented 

society. In an amusing critique of Australia’s worldly materialism, Maitland 

has the invading forces enter Victoria on Melbourne Cup Day, when every-

one was too distracted by horse races to notice.  

Kingcraft & Priestcraft, By and By and The Battle of Mordialloc all re-

veal issues troubling some Christians in the late nineteenth century, includ-

ing the difficulty of maintaining literal interpretations of Genesis, the frag-

mentation of Christianity into so many denominations, and the increasingly 

ridiculed teachings on hell and eternal punishment. These authors, how-

ever, were not driven to abandon religion entirely; rather, they wanted to 

see Christianity reformed and changed so as to be brought in line with con-

temporary thinking. 

Spiritualism 

Another reaction to the questioning of traditional Christian beliefs during the 

late Victorian era was the increase in Spiritualism. As Francis Barrymore 

Smith explains: “The world-wide Spiritualist movement of the 1870s was 

the first attempt to rebuild the temple of belief upon the rubble of broken 

dogma.”
32

 In the Spiritualist movement, Christian adherence to the Bible 

and the Church’s many creeds and catechisms were cast away in favour of 

what was believed to be a more scientific belief in the existence of spirits 

and an afterlife in a utopian spiritual realm. In fact, many Spiritualists were 
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so insistent on the scientific veracity of their beliefs that they invited teams 

of scientists to attend séances in order to prove the existence of spirits, as 

evinced by levitating objects, participants entering trances, and spirits 

communicating through mediums. Like the secular movement, with which it 

was often intertwined, the Spiritualist movement found its Australian centre 

in Melbourne, with the first and most influential Spiritualist organisation be-

ing the Victorian Association of Progressive Spiritualists, established in 

1870.
33

 

Smith writes: “The preoccupation with fantasy led many Victorian Spiri-

tualists to dramatize their thoughts in Utopian novels and verses.”
34

 One 

such utopia published during these early years of the Australian Spiritualist 

movement was William Bowley’s Affinity: A Teaching from the Spirit-World, 

Concerning the New State of Existence, published in Melbourne in 1872. 

The title page of the book claims that it was “received and written under 

spirit-impression,” and most of the book purports to be relaying information 

given by spirits regarding the utopian state of existence in the spiritual 

realm. Bowley claimed that the people in his society were living unnatural 

lives because of orthodox religion, which he says is opposed to science 

and reason. We are told that the spirit life, on the other hand, is “purer, 

more perfect, and more exalted” than earthly life, and that one can become 

a medium and interact with the spirit world if they adopt a healthier and 

more natural lifestyle.
35

 

Probably the most fascinating of the Spiritualist utopias, however, is 

the 1877 novel A New Pilgrim’s Progress, Purporting to be Given By John 

Bunyan, Through an Impressional Medium, written by Alfred Deakin (1856-

1919), although published anonymously. Deakin, the second Prime Minis-

ter of Australia, was an active Spiritualist for a number of years, helping co-

ordinate a Spiritualist Sunday school, the Progressive Lyceum, and even 

serving as president of the Victorian Association of Progressive Spiritualists 

for a short time.
36

 He frequently assumed the role of the medium during sé-

ances, and while writing A New Pilgrim’s Progress genuinely believed he 

was channelling the spirit of Bunyan, claiming in the book’s preface: “I have 

not in any way exercised either invention or reflection upon the characters, 

incidents, or principles contained in the following sections.”
37

 The book was 

something of an embarrassment during Deakin’s early political career 

when, on the day of the 1880 election, Melbourne’s Daily Telegraph identi-

fied Deakin as the author of the book, which it claimed was “beneath con-

tempt,” calling its author, and authors of similar works, “manifest rebels 

against religion and morals, enemies of society, foes to the human race.” 
38

 

Deakin’s allegory follows a man named Restless as he sets forth from 

the city of Worldly Content in search of truth and spiritual fulfilment. For a 
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while he sojourns at a place called Faith’s Content, where simple Christians 

live simple agrarian lives, and although they are, for the most part, good 

people, they oppose all technological progress and adhere to unreasonable 

creeds and doctrines. From there, Restless travels via the road of Progress 

to the City of Reason, a highly scientific utopia opposed to religious ortho-

doxy and superstition. Although religion still exists in the city, it has been 

stripped of all its doctrines and creeds, and the Bible has been cast aside in 

favour of secular literature. Unlike Faith’s Content, the City of Reason is 

filled with advanced technology and everyone is taught Darwinian evolution 

in school. Yet in spite of his insistence on the inherent conflict between 

science and religion, Deakin insists upon the harmony that exists between 

science and Spiritualism. Restless comes to adopt Spiritualism while in the 

City of Reason, and becomes a prominent Spiritualist, eventually writing 

the Spiritualist’s Bible and scientifically proving the existence of the spirit 

world. The City of Reason then also becomes a Spiritualist utopia, filled 

with Seers, Clairvoyants and Mediums. Restless, renamed Redeemer by 

the spirits he communicates with, sets out with his wife, Redemptress, to 

preach Spiritualism to the ignorant Christian masses, and although both are 

martyred for their beliefs, their spirits go on to take their place in the perfect 

spiritual realm. 

What is most fascinating about A New Pilgrim’s Progress is that while 

Christian “superstition” is condemned as contrary to science and reason, 

Spiritualism is wholeheartedly upheld as scientific and rational. This reflects 

prominent Spiritualist ideas of the late nineteenth century, which held that 

the existence of spirits, their communication through mediums, and an af-

terlife in the spirit world, were not superstitious at all, but purely logical. 

During the 1870s the Spiritualist Movement attracted many followers, in-

cluding prominent intellectuals and scientists, though it was constantly un-

der attack by both scientific materialists and Christian authorities. By the 

late 1890s, however, the Spiritualist Movement had been largely discred-

ited, and several prominent Melbourne Spiritualists confessed to fabricating 

evidence of spirit activity during séances. 

Agnosticism 

Another approach that gained momentum in the late Victorian era was ag-

nosticism, which offered people the opportunity to distance themselves 

both from traditional Christianity, which was often perceived as being too 

dogmatic and anti-science, and hardline secularist materialism. Catherine 

Helen Spence (1825-1910), a highly significant Australian author and ad-

vocate of women’s rights, adopted just such an approach in her anony-
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mously published novel An Agnostic’s Progress from the Known to the Un-

known (1884), which reads as an agnostic allegory modelled, like Deakin’s 

book, on Bunyan’s The Pilgrim’s Progress (1678). An Agnostic’s Progress 

opens with a discussion of the massive, high-walled city of Within, in which 

everyone lives until their souls are wisped away, in death, through the city 

walls into the mysterious Beyond, the great Unknown. All religion in Within 

is constrained to the smaller city of Superstition, which is criticised for being 

full of feuds and disputes, constantly preaching “terrible accounts of the 

doom of the impenitent, of the unbelieving, and of the misbelieving.”
39

 In 

order to escape this Religion of Fear, the pilgrim Quaester must travel 

through the Wicket Gate of Doubt, the only way to reach the Home of 

Truth, the utopian city of the Unknown. Along the way he must pass 

through the Valleys of Humiliation and Death, resist the temptations of the 

decadent and materialist Vanity Fair, escape the miserable dungeon of De-

spair’s Castle of Pessimism, and remain steadfast in spite of characters 

such as Compromise, Irresolute, Turnaway, Ignorance, Giant Pope and Gi-

ant Pagan, all of whom would sway him from his righteous path. The story 

ends with the predictable line: “And I awoke, and behold it was a dream.”
40

 

Throughout the book, Spence remains very critical of organised relig-

ion. The Catholic Church, in particular, is strongly denounced, with Spence 

calling it “the oldest superstition and the deadliest … a mighty mass of cru-

elty and injustice.”
41

 Spence even inserts a brief mockery of the Spiritualist 

movement while her pilgrim sojourns in the city of Vanity Fair, characteris-

ing mediumship as a game played by the “physically weak and mentally 

excitable” who are overly eager to believe the “puerile and foolish” mes-

sages supposedly from the spirit world.
42

 Discussing the book in her auto-

biography, Spence explains that she wanted to show that “reverent agnos-

tics were by no means materialist,” and the novel tends to serve as an 

apologetics for agnosticism.
43

 Thus, Spence demonstrates yet another per-

spective on faith and religious belief, avoiding all established religions and 

movements, and instead promoting the personal discovery of a true faith 

that accords with science and reason. 

 

In conclusion, the Victorian “crisis of faith,” which came about as traditional 

Christian beliefs were called into question by modern scientific discoveries, 

had a wide range on impacts on Australian society. Throughout the utopian 

writing of the late nineteenth century there are debates on scientific issues, 

such as Darwinism and eugenics, being carried out in the literature itself, 

with many texts refusing to be placed in either the category of “science” or 

“religion”. There is also an increase in secular activity during this period, 

particularly in Melbourne, with some utopias eagerly promoting the bur-
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geoning secular movement. The various religious responses to scientific 

advances are also demonstrated in this utopian literature, with a spectrum 

of approaches ranging from more conservative and reactionary ones, to 

progressive calls for Church reform. A number of Spiritualist utopias also 

appear as the Spiritualist movement gained a foothold in Melbourne in the 

1870s, with authors stressing the scientific and reasonable nature of Spiri-

tualism over the unscientific superstitiousness of Christianity. And finally 

there are some that refuse to align with any established group or move-

ment, as Spence does in her agnostic allegory. Although this paper is by no 

means an exhaustive study of the Australian utopian literature of the late 

nineteenth century, it should be sufficient to demonstrate the accuracy of 

more recent historicism, which insists that the issues facing society at this 

time, and people’s responses to them, were much more complex than first 

believed. At the close of the Victorian era, Australian society was brimming 

with many competing worldviews that can in no way be reduced to a single 

cohesive “scientific” ideology and a competing “religious” one. 
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“Paradise is a little too green for me”: 

Discourses of environmental disaster in Doctor Who 1963-2010 

Lindy A. Orthia 

Throughout its history, the British science fiction television programme Doc-

tor Who has engaged with many of the real-life scientific and political is-

sues faced by human beings. Environmental problems have been a staple 

in the Doctor Who canon from as early as the programme’s second season 

in 1964 to as recently as 2008. Yet the programme’s representations of 

these problems – their causes, their effects, and their solutions – have 

changed significantly over that time. In this paper I examine these changes 

and find that the programme follows a trajectory of increasing resignation 

towards chronic environmental problems, and increasing disillusionment 

with the ability of the West – specifically Western science – to provide solu-

tions. 

The original series of Doctor Who was produced by the BBC more or 

less continuously between 1963 and 1989 and was revived in a continuing 

new series in 2005.
44

 By the end of 2010, more than 200 serials in 32 pro-

duction seasons of Doctor Who had been made, with each serial constitut-

ing a self-contained story told in one or more episodes. Doctor Who stories 

have been published in other media including films, audio plays and novels, 

but I do not discuss them here. 

The central character of Doctor Who is an alien scientist known as “the 

Doctor” who travels through time and space with one or more companions 
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in a ship called the TARDIS, remedying injustices and solving technical 

problems. To date, eleven serials have engaged with environmental injus-

tices and problems in depth. These provide the material examined by this 

paper. Their titles and the year they were first broadcast in the UK are: 

Planet of Giants    1964 

The Ice Warriors    1967 

Colony in Space    1971 

The Green Death    1973 

Invasion of the Dinosaurs   1974 

Robot     1974-75 

The Seeds of Doom   1976 

Kinda     1982 

The Curse of Fenric   1989 

Gridlock     2007 

The Sontaran Stratagem/The Poison Sky 2008 

These serials form five clusters that are unified chronologically and the-

matically: the 1960s, the early 1970s, the mid-1970s, the 1980s and the 

2000s. I have organised the paper around these clusters and discuss each 

in turn, focusing on the role of Western science as cause and/or solution of 

the environmental problems. 

1960s 

The first episode of Doctor Who’s second season begins with the Doctor 

and his three travelling companions shrunk to tiny size on a suburban Eng-

lish lawn as a result of a TARDIS malfunction. At first they are puzzled as 

to what has happened to them and where they are. They encounter seem-

ingly giant creatures – a worm, an ant, and a bee – all dead. They soon re-

alise that the creatures are not giant, but that it is they who are small. They 

also realise that it is effluent from a laboratory that has killed these animals: 

effluent from a DDT-like insecticide called DN6. They are horrified at the 

devastation wreaked by the chemical, powerfully suggested through the 

“worm’s-eye” perspective. The Doctor and his companion Barbara make 

the pesticide’s negative ecological consequences clear: 

Barbara:  What would kill insects in a perfectly ordinary garden? I 

mean, pests one can understand. But surely it’s wrong to kill bees 

and worms and things? 

Doctor:  Quite so. Both are vital to the growth of things. 

This serial is Planet of Giants (1964), the first Doctor Who story to provide 
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an in-depth treatment of an environmental issue. Doctor Who was created 

as a semi-educational programme designed to engage child viewers with 

science and history,
45

 so it seems likely that this early serial was intended 

to engage viewers with environmental concerns. The influence of Silent 

Spring,
46

 Rachel Carson’s landmark 1962 environmental treatise about the 

ecological dangers of DDT, is obvious; indeed Doctor Who commentators 

have noted Carson’s influence on Planet of Giants’ scriptwriter Louis 

Marks.
47

 

 In this respect the serial is an interesting postscript to the string of 

“big bug” movies produced in Hollywood in the 1950s and early 1960s, 

which William Tsutsui has linked to concurrent fears of insect plagues and 

the institution of DDT-based eradication programmes across the USA.
48

 

Tsutsui notes that this genre of film stopped being made at the time Car-

son’s book was published, in large part because of growing realisations 

about DDT’s limited long-term effectiveness as well as its dangerous side 

effects.
49

 A striking difference between the giant, mutant ants of Hollywood 

big bug films like Them! (1954) and the ants in Planet of Giants is their 

temperament: in Planet of Giants the “big bugs” are characterised as inno-

cent victims “vital to the growth of things” rather than dangerous threats to 

be wiped out. The fact that their giant size is due to an altered point of view 

rather than an atavistic mutation reinforces this characterisation: it is we 

who must reconsider our actions, not them. Empathy rather than fear is the 

solicited viewer response to these creatures, making Planet of Giants 

something of a propaganda tool for anti-DDT sentiment.  

 Viewers are instead encouraged to direct their fear at the DN6 

chemical and the means of its creation. That means is Western science. 

Specifically, it is two problematic kinds of science: that which is profit-

oriented, and that which has failed to implement rigorous testing protocols, 

respectively embodied by two characters, Forester and Smithers. The de-

velopment of DN6 has been funded by Forester, an entrepreneur who will 

stop at nothing to make money from the product. The research was per-

formed by scientist Smithers, who failed to discover the chemical’s destruc-

tive properties through proper testing, perhaps blinded by his proclaimed 

altruistic intentions to alleviate human starvation due to pest attacks on 

crops. These two are opposed by a third character, government scientist 

Farrow, who represents both the political establishment and scientific nor-

mativity. At the beginning of the serial Farrow confronts Forester with a re-

port he has written, proposing a ban on DN6 because it kills everything. 

When Forester offers a bribe, Farrow refuses it, uniting scientific and ethi-

cal orthodoxy in his principled stand, saying, “This isn’t business. This is 

science. The formula is unacceptable, and I can’t … allow DN6 to go into 
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production.” Forester then murders Farrow. But Smithers reads the report 

and is devastated by the findings, renouncing DN6. Thus, the ideological 

closure of the serial not only points to the evil of ecologically destructive 

pesticides, but to the triumph of establishment science over its rogue, profi-

teering cousin. 

Being ignorant of the likely effects of his research, Smithers corre-

sponds to the “helpless scientist” stereotype in Roslynn Haynes’ typology of 

scientist characters in Western literature.
50

 Haynes links this stereotype 

and its message of “science out of control” to “anti-rationalist times,” which 

is consistent with Tsutsui’s claim that by the late 1950s, the shortcomings 

of DDT led the American public “to realize that neither the eggheads nor 

their chemicals were to be trusted.”
51

 But Planet of Giants is far from being 

antirationalist, despite the presence of a “baddie” scientist, since it is 

Farrow’s meticulous testing of DN6, his transparent report writing, and his 

gentlemanly courtesy in alerting Forester and Smithers to the report’s con-

tents, which ultimately wins the moral battle. 

The ideological victory for establishment science is reinforced by the 

actions of the Doctor and his companions. Since they are miniature in size 

and cannot communicate with normal-sized humans, they must call on un-

conventional means to draw the attention of the authorities to Farrow’s 

murder. The strategy they choose is high school physics. Even at only a 

small size, they are able to manipulate “giant” matches, a “giant” laboratory 

gas jet, and a “giant” pressurised aerosol can to create an explosion in the 

lab. The explosion disables the gun-toting Forester, enabling a local police 

officer to arrest him and Smithers. Science, then, is both villain and hero. 

Environmental disaster is averted by the careful application of scientific 

principles, and order is restored via bureaucratic regulation and orthodox 

versions of truth. 

The second environmentally-themed 1960s serial, The Ice Warriors 

(1967), also deals with a real-life scientific quandary. It is set on a dysto-

pian future Earth beset by human-induced climate change. There has been 

widespread deforestation to make way for housing and artificial food facto-

ries, to service an overpopulated humanity. In a reversal of the real twenty-

first century situation, cutting down all the Earth’s trees has resulted in re-

duced atmospheric carbon dioxide. This has caused a breakdown in the 

Earth’s greenhouse shield which heretofore trapped the sun’s heat, with 

consequent global cooling and continental glaciation. The story concerns 

the efforts of a group of scientists to contain the encroachment of glaciers 

across Europe, or else to allow “5000 years of history [to be] crushed be-

neath a moving mountain of ice.” 

At the time The Ice Warriors was made, research into human-induced 
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climate change was being consolidated in the scientific community. Scien-

tists in the 1960s and early 1970s were in some agreement that climate 

change was occurring, but were still asking questions about whether its net 

effect would be global warming or global cooling, and about the role of car-

bon dioxide in that process.
52

 The concept was popularly linked to industrial 

pollution in 1968 by Paul Ehrlich’s The Population Bomb, in which he wrote:  

we cannot predict what the overall climatic results will be of our us-

ing the atmosphere as a garbage dump … With a few degrees of 

cooling, a new ice age might be upon us … With a few degrees of 

heating, the polar ice caps would melt, perhaps raising ocean levels 

250 feet.
53

 

The Ice Warriors may have provided a visualisation of those scientific 

speculations, allowing viewers to better engage with the ideas, although the 

serial seemed to prompt public debate about the details of ice age history 

rather than about future predictions.
54

 Doctor Who scholars in later dec-

ades did not comment on the climate science in the serial either, instead 

linking scriptwriter Brian Hayles’ inspiration to the discovery of a frozen 

mammoth.
55

 

This may be because in The Ice Warriors itself the scientific controver-

sies are not debated. More important to the story than the nature of the 

threat is the nature of the solution. As with Planet of Giants, the core con-

flict of the serial is an ideological war between different varieties of science. 

The scientists possess an “ioniser” – the technology needed to contain the 

glacier – but using it is somewhat dangerous and poses a risk to their base. 

In addition to the technology, they need the ethical reasoning capacity to 

evaluate the risk and the conviction to use the ioniser if necessary. For the 

most part, they lack these. Within the group there has been a rift between 

the majority, who depend upon the advice of a computer and refuse to 

make decisions without it, and the individualistic lead scientist Penley, who 

detests the computer, and protests against becoming a “robotised human”, 

“sucked into that computerised ant-heap you call a civilisation.” The self-

interested logic of the computer prevents it from offering useful advice be-

cause all choices entail risk to its own existence. This leads to inaction, 

which brings the glaciers ever closer. Ultimately the Doctor convinces 

Penley to take charge of the operation, since only his combined talents of 

human judgement and scientific reason can make appropriate decisions. 

Penley agrees, and uses the ioniser competently, saving the base from 

both the glacier and the ioniser’s dangerous potential effects. 

Viewers are thus presented with a model of what a scientist ought to 

be: creative, rational, independent and free. Penley is portrayed as an 



Lindy A. Orthia    ░ 26 

Enlightenment hero, striking a blow for the Kantian ethical subject whose 

independent reason sees moral truth clearly and whose freedom from so-

cial conventions allows him to act on that truth. Kant articulated the philos-

ophy of Enlightenment this way: 

Enlightenment is man’s emergence from his self-imposed immaturi-

ty. Immaturity is the inability to use one’s understanding without 

guidance from another. This immaturity is self-imposed when its 

cause lies not in lack of understanding, but in lack of resolve and 

courage to use it without guidance from another.
56

 

Under this philosophy, reason wielded by a free individual represents a 

fundamentally different ethic than logic wielded by the conditioned, artificial 

consciousness of the computer, or from the reasoning of people who are 

dependent upon its advice. It is this purely Kantian variety of scientific rea-

soning and scientific practice that triumphs in The Ice Warriors, overcoming 

the supposed inefficiencies and inadequacies of the self-interested and the 

weak-minded, to drag humanity into the age of Enlightenment. 

While this is not identical to the version of scientific orthodoxy 

represented in Planet of Giants, it is consistent with it. Smithers’ reason is 

contaminated by altruistic subjectivity, Forester’s by self-interested greed, 

the computer’s by self-preservation, and that of its followers by moral fee-

bleness and fear. All are restricted in their intellectual freedom by vested in-

terests. Conversely, both Farrow and Penley are guided by Enlightenment 

scientific ideals of objective, free thought and the boldness to act with the 

courage of their convictions. They respectively embody two utopian prin-

ciples of Western Enlightenment, commonly touted as the qualities that 

grant the scientific establishment its institutional place in a liberal democra-

cy: democratic scrutiny and intellectual freedom. In being “goodie” scien-

tists who occupy the moral highground, these characters are celebrations 

of the capacity of orthodox Western science to mitigate both environmental 

disaster and the worst excesses of irresponsible technological develop-

ment. 

1970s 

The faith in science depicted in environmentally-themed serials of the 

1960s was to continue in the early 1970s, but with a political transforma-

tion. In two 1970s serials, “goodie” science was represented by scientists 

or scientifically-minded characters committed to an alternative lifestyle out-

side of industrial capitalism. The scientist villains in both serials were politi-

cally-endorsed, mass-scale, profiteering industry; in other words, the reign-
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ing scientific establishment. Two of the tendencies from the 1960s serials – 

the profiteering of Forester, and the global-governance and synthetic life-

style of humanity in The Ice Warriors – were thus brought together to make 

a more powerful enemy for humanity in the 1970s, and one that had to be 

overcome by radical means rather than through the assertion of establish-

ment authority. 

In Colony in Space (1971) a group of people from a dystopian future 

Earth have colonised another planet, on which they attempt to eke out an 

egalitarian, small-scale agrarian existence. They have not rejected science 

altogether, for example their colony is powered by a nuclear generator, but 

they have rejected the over-regulated society on Earth, which, in the words 

of one colonist, is characterised by “no room to move,” “polluted air,” “not a 

blade of grass left on the planet,” and “a government that locks you up if 

you think for yourself.” Life on Earth, then, is both environmentally depau-

perate and politically repressive; so much so that “tens of thousands die on 

Earth every day from epidemics, suicides, traffic accidents [and] pollution.” 

The colonists’ agricultural initiatives fail though, and they are not sure why. 

It transpires that the problem is a “devolved” indigenous civilisation whose 

military technology has literally become poisonous to the land. Poison-

induced sickness has also caused the indigenous people to lose their abil-

ity to manage the technology, because, as the Doctor notes, their “science 

has deteriorated into a somewhat primitive religion.” The problem is solved 

when the leader of that civilisation genocidally sacrifices himself, his peo-

ple, and the poisonous remnants of their technology to allow the colonists’ 

crops to thrive.  

This storyline is problematic with respect to its implicit endorsement of 

terra nullius-style colonialism,
57

 but that aside, arguably the serial’s explicit 

theme is the dire consequence of society becoming overly developed with 

techno-industrial infrastructure. That message is refined in the second, 

parallel storyline of the serial, which concerns the aforementioned scientist 

villains. They are the Interplanetary Mining Corporation (IMC), a consortium 

of profiteering industrialists whose employees move from one planet to the 

next, reducing each “to a galactic slag heap,” in order to maintain the infra-

structure of the overpopulated Earth and to make money. The colonists 

must not only compete with the indigenous civilisation for space, but must 

expel the IMC from the planet if they are to live in peace. This storyline is 

resolved by the turncoat actions of one of the IMC’s junior engineers and a 

strategic suicide by the colonists’ over-cautious and conservatively reform-

ist leader. It is thus youthful radical democracy as well as environmental 

sustainability that win the moral victory, with the old guard swept aside, al-

lowing “the people” to found a new paradise. 
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In The Green Death (1973), radical democracy and environmental 

sustainability are foregrounded as common goods even more strongly than 

in Colony in Space. Set in South Wales in the present day, the heroes of 

the story are again a group of hippy scientists, and the villain a corporation. 

Global Chemicals has established a plant in a former coal mining town to 

produce petrol using a new, extraordinarily efficient method for refining oil. 

The company has the endorsement of the British government, and the out-

of-work coal miners are pleased at the prospects for employment offered 

by the plant. But Global Chemicals is opposed by a young Nobel Prize-

winning biotechnologist, Professor Cliff Jones, who lives nearby in a hippy 

commune called “Wholeweal,” known locally as “the Nut Hutch.” Jones’ fel-

low commune residents are also scientists, applying their minds and bodies 

to developing sustainable technologies. They seek to promote renewable 

energy sources such as solar, wind, hydroelectric and geothermal power 

instead of fossil fuels. They are also developing a protein-rich fungus to 

“feed the world” as an alternative to meat, and they consider communal liv-

ing and self-actualisation to be the ways forward for humanity.  

Global Chemicals’ Director uses the language of resource conserva-

tion to defend his highly efficient refining process, boasting of its “negligi-

ble” waste products. But his conservationist rhetoric is undermined by the 

more radical notion of sustainability offered by Jones and his comrades. 

Global Chemicals’ refining process is soon found to be extremely danger-

ous to health and environment, because its “negligible” by-product is a toxic 

green sludge. The company pumps this “green death” down a disused coal 

mine, where it poisons and kills some of the caretaker miners. The sludge 

is also the perfect breeding ground for a clutch of maggots, which grow to 

gigantic size and infest the surrounding countryside, unable to be killed with 

standard weaponry. Similar imagery had previously been seen in Inferno 

(1970), in which over-zealous deep drilling for an unlimited energy source 

yielded toxic green sludge and global destruction, though Inferno lacked 

overt environmentalist rhetoric. In The Green Death, the symbolic victory 

for sustainable science and radical democracy is won when Jones’ protein-

rich fungus provides the antidote to the green sludge. It saves human lives 

by neutralising the toxin, and saves the environment by killing the maggots. 

Jones then effects a local-scale economic “revolution” by securing an 

“unlimited” research grant from the United Nations, with which he can solve 

all manner of problems and even give jobs to the coal miners (“work for the 

valleys,” he says). 

The Green Death and Colony in Space are just two 1970s BBC televi-

sion programmes which celebrated and explored “back-to-the-land” move-

ments. Other such programmes include the post-apocalyptic drama Survi-
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vors (1975-77) and the sitcom The Good Life (1975-78). Survivors and The 

Good Life, as well as Colony in Space, in some respects constitute roman-

ticisations of an imagined pre-modern rural utopia, idealising, to borrow 

Rachel Morgain’s words, a “stereotyped vision of gentle earthly bounty 

brought forth by modest hands in spiritual synch with nature’s temporality”: 

the kind of Romanticism critiqued in Raymond Williams’ The Country and 

The City.
58

 But environmentalism is strongly linked to technological devel-

opment in The Green Death (and to a lesser extent in Colony in Space), 

since this serial implies that it is only through science’s sustainable applica-

tions that humanity can ultimately be freed from our reliance on polluting 

fossil fuels and exploitative industrial capitalism. As Jones explains: 

Jones:  We haven’t set up this community just to drop out. I mean 

let’s face it, who does like the petrol-stinking, plastic, rat-trap life we 

all live? No, no. If we’re going to make a success here at Whole-

weal, we’ve got to do something that’s going to help the entire world. 

So we’re a biotechnic research unit as well as a nut hutch. 

Jones’ biotechnological research into the protein-rich fungus references 

contemporaneous Green Revolution discourses in which “new food” sym-

bolically demarcated the modern from what came “before.”
59

 The Green 

Death thus breaks from the Romantic tradition by looking “forward” not 

“back,” at the same time as role-modelling an environmentally friendly, 

community-based, self-sufficient lifestyle. As with the 1960s serials, sci-

ence remained the saviour in the early 1970s, though only if it was accom-

panied by an appropriate political ideology. John Fiske in 1984 described 

this tension between “good” and “bad” science as integral to the Doctor 

Who formula: 

In story after story in Dr. Who, “pure” or “cold” science is used to 

maintain or establish a totalitarian political order. Science is a means 

of power in an intergalactic version of feudal society. The Doctor 

typically defeats a totalitarian, scientific antagonist and replaces him 

or her with a liberal democratic humane scientist to take over and 

bring justice and freedom to the oppressed serf class.
60

 

Fiske’s articulation of the formula is significant not only for its identification 

of the centrality of science, but because it accurately describes the “goodie” 

scientist as “taking over.” Even in The Green Death, with its depictions of 

grassroots protests by the hippy scientists and its evocation of real-life 

popular environmental movements, the scientist is saviour rather than one 

of “the people.” Jones in the end obtains his research grant through the 

Doctor’s companion’s ruling class connections with the UN, and then (we 
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presume) becomes an employer of the working class coal miners, the vic-

timised “oppressed serf class” of Fiske’s model. As a contributor to the 

Green Revolution with global plans for his lab-built agricultural products, his 

gaze is as imperialistically totalising as that of Global Chemicals.
61

 In other 

words, his radical sustainable future probably maintains the power struc-

tures of the present, thus falling short of a truly revolutionary vision. 

Despite this, compared to what was yet to come in environmentally-

themed Doctor Who serials, The Green Death remains one of the most 

overtly radical stories in the programme’s history, presenting an unequivo-

cally didactic message in favour of sustainable living, renewable energy 

and altruistic food science. It did not take long for this enchantment with 

utopian environmentalism to be turned on its head in favour of a reaction-

ary preference for the modern industrial capitalist status quo. 

The Mid-1970s 

Just two serials after The Green Death, in Invasion of the Dinosaurs of 

1974, environmentalists began to be characterised as green fascists who 

want to impose their views on “us” and destroy the beauty and contradic-

tions inherent in liberal democratic modernity. Disaster is presaged when 

dinosaurs appear on the streets of London, only to disappear minutes later 

in unexplained circumstances. London is evacuated, leaving the streets 

quiet and empty, while the Doctor and the military outfit he is occasionally 

allied with, UNIT, investigate. They find out that the dinosaur visitations are 

the result of “Operation Golden Age,” time experiments by a group of envi-

ronmentalists who inhabit the highest echelons of society: front bencher the 

Right Honorable Charles Grover, esteemed scientist Professor Whitaker, 

and a military man, General Finch. Their scheme is to turn back time on 

planet Earth and erase millennia of human history from ever having hap-

pened. They want the Earth to be a green paradise again, and for humans 

to evolve in harmony with nature, to maintain both a pollution-free environ-

ment and a pollution-free morality. Their venture is supported by other privi-

leged-class conservationists – House of Lords member Ruth, novelist 

Adam, and medal-winning athlete Mark are those we meet – who are to be 

kept safe from the time experiment, but are not told of the details. The latter 

are tricked into believing they are flying on a spaceship to another, greener, 

world “at an earlier stage of development,” which is “still pure, undefiled by 

the evil of man’s technology,” and inhabited by “simple pastoral people, in-

nocent and unspoiled.” In this the characters mirror the back-to-the-land 

Romanticism of the colonists in Colony in Space, but in this case their uto-

pianism is found to be genocidally naïve. 
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The environmental and scientific credentials of this mob are impres-

sive. Grover started the “Save Planet Earth Society” and wrote a book enti-

tled “Last Chance for Man.” Ruth, known as Lady Cullingford before climb-

ing aboard the “spaceship,” backed a Private Member’s bill against the pol-

lution of rivers. Whitaker, too, is considered to be “brilliant” by his former 

Oxford colleagues, the science editor of The Times, and the editor of Na-

ture. Nonetheless, their proposed solution to environmental crisis is con-

demned by the Doctor and his companions as “an atrocity.” Companion 

Sarah champions modernity, expressing distaste for the silent, evacuated 

London, preferring it the way it was, “traffic jams and all.” She disputes the 

pessimism of the “spaceship” inhabitants, who decry humanity’s “moral 

degradation, permissiveness, usury, cheating, lying, cruelty,” by countering 

that “there’s also a lot of love and kindness and honesty.” Ultimately it is the 

environmentalists who are found to be problematic, as either evil plotters or 

ineffectual dupes. Their class status also seems to damn environmentalism 

as elitist and out of touch with reality: they are not the ordinary working folk 

of Colony in Space or the communalist hippies of The Green Death. At the 

end, Ruth, Adam and Mark recant once the truth has been revealed to 

them, and send Grover and Whitaker back in time to the age of the dino-

saurs, to which the Doctor remarks, “Back to their golden age, and I hope 

they like it.” 

This “soft-modernist” backlash against environmental extremism is a 

defensive reclamation of the liberal status quo. The environmental utopias 

of the villains are framed as dystopian nightmares for the rest of us and 

something to be rejected. No alternative environmental solutions are of-

fered by the serial, even though in the denouement the Doctor tokenistically 

agrees that there is a problem. When UNIT commander the Brigadier ex-

presses the view that Grover was “mad,” the Doctor counters with an im-

passioned speech: 

Doctor:  Yes, well of course he was mad. But at least he realised 

the danger that this planet of yours is in, Brigadier. The danger of it 

becoming one vast garbage dump inhabited only by rats. 

Brigadier:  It’ll never happen, Doctor. 

Doctor:  It’s not the oil and the filth and the poisonous chemicals 

that are the real cause of pollution, Brigadier. It’s simply greed. 

“Greed” here is ill-defined, so it is unclear who or what is being identified as 

the most productive locus for action. It seems a mere gesture to a non-

controversial moral consensus rather than a substantial argument, espe-

cially given the villains in this case were motivated by Romanticism, not 
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greed. The statement may mitigate against the anti-environmentalist flavour 

of the story, but only in a confusing way. 

Ruling class, out-of-touch environmentalists are in abundance in The 

Seeds of Doom (1976), whose principal villain is millionaire botanist Harri-

son Chase. Chase collects and nurtures rare plants on his estate, and in 

his first scene speaks of his “mission to protect the plant life of Mother 

Earth.” He is also a fanatical composter, never wasting “anything that could 

be used to fertilise his plants.” But behind this genteel conservationist fa-

cade is a bizarre streak: he also demands government action on the “hide-

ous, grotesque” practice of bonsai, and describes hybrid plants as “a crime 

against nature.” When an alien plant monster threatens to wipe out all ani-

mal life on Earth – the central plot of the serial – Chase tries to help it suc-

ceed, and in doing so is finally mulched by his own compost machine. 

Opposing Chase are three more environmentalists: an eccentric bo-

tanical artist, Amelia Ducat, and two civil servants from the World Ecology 

Bureau, Dunbar and Sir Colin Thackery. Ducat is charming and effective, 

but is the artistic equivalent of a nutty professor, distracted by memories of 

past plants she has painted. Dunbar is a traitor who steals the alien plant 

pod from the Bureau and sells it to Chase for a princely sum, enabling 

Chase to germinate and grow the alien species. Sir Colin, while on the side 

of good, is ineffectual. He is mocked by the Doctor, who is trying to explain 

the threat posed by the alien: “If we don’t find that pod before it germinates, 

it’ll be the end of everything. Everything, you understand? Even your pen-

sion!” 

This caricaturing of environmentalists is accompanied once more by a 

defensive embrace of comfortable liberal modernity against those who 

might try to make us “do something” about the environment. Sarah again 

provides a voice of liberal “sanity,” countering Chase’s affection for his 

plants with the comments, “I’ve heard of flower power but that is ridiculous,” 

and “you’ll all flower happily ever after.” The Doctor expresses little sympa-

thy for environmental measures, except as a sarcastic remark about com-

posting being “very commendable” when he is threatened with being com-

posted himself. Ultimately it is well-aimed missiles that destroy the alien 

plant, cementing an ideological closure that celebrates the establishment 

status quo, albeit its military aspects rather than the science celebrated in 

the 1960s serials. Environmentalism emerges from The Seeds of Doom 

looking somewhat ridiculous. 

Robot (1974-75), falling chronologically between Dinosaurs and 

Seeds, is the third major component of the mid-1970s cluster. One of its vil-

lains, Professor JP Kettlewell, is a green eccentric who literally aligns him-

self with fascists to achieve his desired environmental ends. Kettlewell has 
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invented a powerful, sentient robot to replace humans in dangerous work-

places, and the substance of the serial concerns this robot getting out of 

control, growing to giant size, and killing people. This occurs in part be-

cause it is employed for evil ends by Kettlewell’s colleagues, scientists Win-

ters and Jellicoe, who wish to take control of the world. Winters is leader of 

the ultra-rationalist “Scientific Reform Society,” a para-military fascist or-

ganisation whose uniforms and logo resemble those of the Nazis and who 

wish to impose a more rational mode of government on the world. Kettle-

well initially breaks ties with Winters and Jellicoe, wanting to pursue re-

search into “alternative technology”. Counted amongst his environmentally-

minded inventions are a solar battery and a virus designed to break down 

waste metal. But it is soon revealed that Kettlewell too has joined the Sci-

entific Reform Society out of frustration at environmental inaction. He ex-

plains, “For years I’ve been trying to persuade people to stop spoiling this 

planet, Doctor. Now, with the help of my friends, I can make them.” Like 

Whitaker, Grover, and Chase, Kettlewell meets with poetic justice in the 

end, killed by the robot he created, although after his death the metal virus 

comes in handy as the weapon that defeats the robot.  

While the focus of Robot is on the spectacle of the robot itself, there is, 

once again, an implicit critique of extremist environmentalism here. As in 

Invasion of the Dinosaurs, the Doctor agrees with Kettlewell’s advocacy of 

solar energy, but he criticises the mechanism by which Kettlewell chooses 

to defend it, stating, “in science as in morality, the end never justifies the 

means.” Perhaps he is correct, but once more no real alternative is offered. 

The Doctor knows what Kettlewell must do to make his solar battery work, 

but he does not take up the mantle of fighting for its implementation once 

Kettlewell is gone, nor does he share the technological secret with viewers.  

This is echoed in a serial from the next season, Terror of the Zygons 

(1975). Arriving in Scotland near oil drilling operations in the North Sea, the 

Doctor is disgusted at having been summoned to deal with the destruction 

of an oil rig: 

Doctor: Oil an emergency! Ha! About time the people who run this 

planet of yours realised that to be dependent upon a mineral slime 

just doesn’t make sense. Now the energising of hydrogen – 

But the thought is never finished, and the environmental issue is not men-

tioned again, as the plot immediately moves on to a story about alien inva-

sion. Similarly, in a late 1970s serial, Nightmare of Eden (1979), a zoologist 

who has invented a technology for conserving whole ecosystems as elec-

tromagnetic signals is criticised by the Doctor for conserving endangered 

species “in the same way a jam maker conserves raspberries.” Once more, 
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no alternative is offered. In any case, the zoologist turns out to be a drug 

courier, and the theme of drug addiction is the serial’s main concern. 

Perhaps what these seemingly throwaway pro-environment comments 

by the Doctor demonstrate is an editorial desire for action to be taken on 

these fronts: for capitalist profiteering at the environment’s expense 

(“greed”) to be stopped, sustainable energy sources to be researched, and 

biodiversity to be effectively conserved. What is interesting, then, is why 

stories were not built around these points: why environmentalist inventors 

and green adventurers were not the heroes of mid-1970s serials, in the tra-

dition of Farrow, Penley and Jones. Instead, the only effective “hero” voice 

in favour of environmentalism is that of the Doctor, but his actions do not 

back his convictions. Doctor Who at this point in its history seems to have 

lost its faith or its interest in the ability of Western science to tackle envi-

ronmental issues, instead resorting to ideological name calling. Utopian 

idealism of The Green Death variety has disappeared. Many serials of the 

time, including Robot and The Seeds of Doom, were markedly scientistic in 

their ideological viewpoint, as I have argued elsewhere.
62

 But this scien-

tism largely manifested as the demystification of “irrational” beliefs as primi-

tive or mad, rather than presenting science as a potential solver of techni-

cal problems. There seems a reluctance in this era to exhibit too much cre-

dulity about Western science’s practical utility, even if the programme’s 

producers held out hope and belief that Western science was the way for-

ward for humanity. One could argue that this emphasis on problems but not 

solutions is a conscious decision to refuse the tyranny of totalising utopian 

visions, by advocating instead a utopia which is, as Alec Charles has put it, 

“not the perfected state of fundamentalism, but the aspirant condition of a 

critical humanism”.
63

 Yet even the “critical humanism” in mid-1970s Doctor 

Who is fairly unambitious. 

So what led to this dramatic shift between 1973 and 1974? While there 

were changes in the Doctor Who production team in the mid-1970s, there 

was considerable overlap between Colony in Space, The Green Death, In-

vasion of the Dinosaurs and Robot, so this is an unconvincing explanation, 

and we must look to external influences. To begin with, the dates corre-

spond to the collapse of the post-war economic boom in Britain, resulting in 

economic recession. One consequence of this was diminishing government 

spending on environmental works by the newly elected second Wilson La-

bour government, a trend that continued through to the 1980s.
64

 In addi-

tion, there were changes in public attitudes to science taking place around 

this time. The post-war era had seen considerable public optimism towards 

science and technology, fuelled by the development and expansion of sci-

ence funding, policy, education, and research programmes.
65

 In 1960s 
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Britain, large sectors of nationally-funded military research were turned 

over to civilian purposes and private interests under the first Wilson Labour 

government, which promised to “forge a new Britain that would succeed in 

the ‘scientific revolution’.”
66

 But this investment failed to boost Britain’s 

economy as much as commentators hoped, resulting in the widespread re-

alisation that there was generally no correlation between investment in civil 

research and development and economic growth.
67

 This may be why the 

value and primacy of science were increasingly questioned in the public 

arena during the 1960s, and the public status of science had fallen by the 

end of that decade.
68

 It is difficult to tell, though, whether this is related to 

the cynical negativity towards green scientists and relative complacency 

towards environmental problems in mid-1970s Doctor Who. In any case, 

this era of Doctor Who was the beginning of a decline in serials that val-

orised Western science and took environmental problems seriously. 

Whether for political or aesthetic reasons, environmentalist heroes had 

fallen out of fashion. 

The 1980s 

Doctor Who returned to a more didactic approach to environmental ques-

tions in the 1980s, but within a particular context: European colonialism. 

The exemplary serial of this cluster is Kinda (1982), a complex story meld-

ing themes of European expansion with Buddhist concepts and Christian 

creation stories, which has been the subject of in-depth analysis by Doctor 

Who scholars.
69

 Kinda concerns a colonial enterprise by European-style in-

terplanetary colonisers on the planet Deva Loka. The planet is a green 

paradise in which the indigenous people, the Kinda, live in collectivist har-

mony with nature and possess minimal infrastructural development. Their 

collectivism is emphasised by the fact that they communicate telepathically 

and are mute. The colonisers, who don pith helmets and khaki reminiscent 

of Victorian Africa-grabbers, consider the Kinda to be “a bunch of ignorant 

savages” and enslave some of them. But four members of the coloniser 

party disappear when exploring the planet, driving the junior officer left in 

charge mad. This officer, Hindle, develops a pathological fear of the jungle 

outside: 

Hindle: Spores. Particles of generation. Microscopic. Everywhere. 

Eh, Doctor? Or rather … 

Doctor: Rather what? 

Hindle: Fungi. 
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Doctor: Oh? 

Hindle: Bacteria. Or even worse, virii. As in virulent. Am I getting 

warmer? Change and decay in all around I see. Eh? Out there! 

Growth. Everywhere. At random, higgledy-piggledy. But for what 

purpose? 

Hindle is particularly afraid of the organisms he believes to be in charge: 

the trees, with their “Seeds. Spores and things. Everywhere. Getting hold. 

Rooting, thrusting, branching. Blocking out the light.” He devises a plan to 

protect the colonisers’ base, the Dome, from this threat: 

Hindle: I wish to announce the strategy for defence of the Dome. 

Implementation: immediate. We will raze to the ground and sterilise 

an area of forest some 50 miles radius. Objective: the creation of a 

cordoned sanitaire around the Dome. Method of implementation: fire 

and acid. Acid and fire. 

To achieve this, Hindle wires the Dome with explosives, a move which will 

destroy him too. Thus, drives to imperialist expansion, colonialist domina-

tion, and environmental devastation are linked to a pathological impulse to 

control the unknown, by killing it and oneself if necessary. They are also 

linked to patriarchal militarism: the only coloniser who maintains her sanity, 

her pacifism, and her belief that Deva Loka should not be colonised is the 

female scientist, Todd. 

The serial implies that the Kinda have found a way of living outside of 

these destructive impulses and drives. They have no leaders, but are spo-

ken for by two wise women – the only Kinda who “have voice” – and a mute 

male trickster. By the serial’s end the Kinda restore Hindle to sanity by 

means of a mystical technology, the Box of Jhana, which dissipates his 

pathological fear by exposing him to a vision of the utopian Kinda life. 

Hindle and his senior officer, Sanders, who has also returned to the Dome 

a cheerful peacenik after experiencing the Box of Jhana, decide to stay on 

Deva Loka, but not as colonisers: they wish to disappear into the jungle to 

live out their days. 

Doctor Who dealt with colonialism and imperialism many times before 

Kinda, and sometimes depicted environmental devastation as a conse-

quence of colonialist projects and the imperialist exploitation of resources. 

For example, in The Mutants (1973), Earth colonisers’ terraforming activi-

ties disrupted the ecological processes essential to an alien people’s sur-

vival. But Kinda was the first serial to suggest imperialism and eco-

destruction are pathologically intertwined at the diseased root of Western 

culture, rather than treating environmental devastation as a side effect of 
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industrial development. In this sense it is profoundly damning of the West’s 

capacity to address environmental problems, because in Kinda the role 

models of sustainable living are the decidedly non-Western Kinda.
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 It is in-

teresting, then, that at the serial’s end, both Todd and the Doctor – the sole 

voices of “sanity” among the Westerners – reflect that they do not wish to 

stay on this planet and live like the Kinda. Todd says “paradise is a little too 

green for me,” and the Doctor echoes this statement in his final line. As in 

the mid-1970s serials, this implies an embrace of the Western condition, 

despite its faults. However, no Western-style society is depicted outside of 

the coloniser Dome, because Kinda deals with these issues in the abstract, 

driving its point home through philosophical rhetoric and allegory rather 

than futuristic realism. In this it provides no solutions to any environmental 

devastation that may have taken place in the real world, bar a complete 

separation of the West and the rest. The preservation of indigenous cul-

tures, uncontaminated by Western modernity, is the only way to maintain 

environmentally utopian potentialities, according to Kinda. Westerners are 

left to consider their options, but elsewhere: in a place that is decidedly not 

“paradise.” 

Kinda was not the only 1980s serial to peel back the surface and re-

veal the corrupt foundations of Western culture. The Curse of Fenric (1989) 

concerns a British military research facility during the Second World War 

which develops a cache of lethal chemical weapons from a natural toxin 

that springs from the ground. Leading the facility from the military end is 

General Millington, whose mission is to end the war by dropping chemical 

bombs on German cities, and also to deliver the poison into the Kremlin to 

disrupt the USSR once the war is over. He is assisted by an Alan Turing-

like scientist, Professor Judson, who invents a code-breaking machine that 

contains the poison: the Trojan horse which Soviet soldiers have been “in-

vited” to steal. Made at the last gasp of the Cold War, at the end of a dec-

ade of nuclear fearfulness, The Curse of Fenric lays the blame for global 

environmental devastation at the feet of nationalism. The poison, we dis-

cover, will not merely kill Germans and Russians: it will ultimately cover the 

Earth in a chemical slime. Humans will evolve into blood-sucking creatures 

called Haemovores to adapt, but eventually even these will not be able to 

survive in the chemical wasteland. The plan is foiled when one of the 

Haemovores comes back through time to end it before it begins, thus wip-

ing his own existence out of future history and saving the world from the 

chemical dystopia. An alternative future for humanity is offered when a Brit-

ish and a Soviet soldier join forces rather than fighting each other, pro-

claiming “workers of the world unite!” 

While not as profoundly challenging to the roots of Western civilisation 
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as Kinda, this serial contains echoes of Kinda’s sentiments if we consider 

Millington’s nationalist fearfulness and arms race to be the progeny of 

Hindle’s imperialist fearfulness and suicidal explosives. In addition, like 

Kinda, The Curse of Fenric offers utopian potentiality solely in global revo-

lutionary change. Still, this is only implied. The soldiers’ statement of 

worker solidarity is not as boldly pronounced as Jones’ advocacy of renew-

able energy sources or the Colony in Space colonists’ attempts to live in 

self-sufficient harmony. Whereas the early-1970s serials showed charac-

ters proactively engaged in making new lifestyles within a Western scien-

tific framework, in the 1980s Westerners are only reactive. Like Kinda, The 

Curse of Fenric is articulate in identifying the ideologies responsible for “the 

problem,” but is not forthcoming with specific alternative solutions, only the 

idealist notion of a socialist paradise. Certainly, the days of Western scien-

tist heroes or the Western establishment solving environmental problems 

were long past. 

The 2000s 

This seeming inability to solve large-scale environmental problems through 

Western scientific means continued in the new series. Not that the pro-

gramme has been unwilling to take on contemporary issues: it has taken on 

others such as animal rights (New Earth (2006)) and refugee internment 

(Turn Left (2008)). Doctor Who just seems to be uninterested in addressing 

the climate change-related environmental devastation of which Westerners 

in the twenty-first
 
century are acutely aware. 

At the time of writing, only two serials have dealt with environmental 

devastation in the new series of Doctor Who. The most explicit, the two-

part serial The Sontaran Stratagem / The Poison Sky (2008), is set on 

Earth of the present day. A technological gadget called “Atmos” has been 

installed on cars the world over, in order to filter out and neutralise polluting 

gases. It becomes apparent that this utopian climate change solution is ac-

tually a terraforming tool for an invading alien race. When triggered, the 

Atmos devices start releasing alien gas, and the Earth is covered in a poi-

sonous smog. The Doctor easily solves the problem by constructing a mys-

terious and unexplained gadget that sets fire to the poisonous gases and 

clears them from the sky. Inexplicably this does not set fire to anything 

else, so the science is not remotely convincing, nor explained: the solution 

is alien magic. Gridlock (2007) is similar. It depicts a future Earth colony 

caught in a dystopian scenario more satire than allegory: a worldwide traffic 

jam. The entire population of the planet New Earth live in their hover cars in 

a self-contained, underground, multi-lane highway. The traffic barely moves 
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and the outside atmosphere is toxic with pollutants, so each car is a small, 

self-sufficient “house” in which even human waste is recycled as food. The 

problem turns out to be remarkably benign: a broken-down computer sys-

tem which automatically closed the underground city when a disease broke 

out on the surface. Again, the Doctor fixes the computer with unexplained 

alien jiggery-pokery, and the people are freed. 

In both serials the climax is very much a hero moment for the Doctor 

as alien genius, and this tends to overshadow any possible deeper mes-

sages about greenhouse gases and pollution. To use Hugh Ruppersberg’s 

term, the Doctor functions as an “alien messiah,” saving humanity from it-

self.
71

 Ruppersberg critiques alien messiah figures as anti-rationalist, be-

cause human characters invariably become their feckless disciples rather 

than being empowered to use their own rational faculties to solve problems. 

Certainly, in the new series of Doctor Who the Doctor is more saviour than 

scientist, and in contrast to the original series never calls himself a scien-

tist. This point is reinforced in the 2007 finale Last of the Time Lords, which 

sees the entire population of Earth literally praying “Doctor” in order to de-

feat the serial’s villain (it works!). On the other hand, it could be argued that 

“alien magic” solutions grant rhetorical power to science and technology, 

but – significantly – without a real-world institutional or ideological context 

to anchor it. Either way, these resolutions are not strongly empowering 

statements for dealing with real-life environmental disaster. 

In any case, The Poison Sky uses discourses of climate change to in-

dicate that the story should not be interpreted as a metaphor at all. One of 

the characters in the serial remarks, while choking on the poisonous alien 

gas, “all those things they said about pollution and ozone and carbon – 

they’re really happening, aren’t they?” Yet the Doctor clarifies that these 

poisons are not greenhouse gases, but are something else: the work of 

aliens, rather than human beings. By specifically referencing climate 

change and discounting it as an explanation, the story loses its allegorical 

potency. A similar scene in Doomsday (2006) reinforces this insistence on 

not reading deeply into events. Yet again, an alien invasion causes atmos-

pheric changes: in this case a temperature rise. Once more, “global warm-

ing” is raised as a potential explanation by those suffering from it, but dis-

missed, ensuring viewers focus solely on the fictitious scenario. Climate 

change in these serials is treated as a notion that ordinary, twenty-first cen-

tury English publics are acutely aware of, but not as something it is Doctor 

Who’s role to address. 

In this treatment of environmental themes, the new series of Doctor 

Who is distant from the moralising of the original series, which in all eras 

sought to comment on current events, and very far from the series of the 
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1960s and early 1970s, which were clear in offering solutions. Science is 

present, but its presence is cartoonish rather than offered didactically as a 

serious tool. The ability of humans to manage our own problems is chal-

lenged by our dependence on a saviour: neither the West nor the rest have 

anything more to offer. In addition, human characters in this era exhibit 

considerable complacency towards chronic environmental problems. The 

people in Gridlock accept their lot: they do not see anything untoward in a 

society based on a traffic jam. In Bad Wolf (2005), set on a space station 

orbiting a future Earth, we see the Earth covered in grey pollution, and are 

told by a cheerful and accepting resident that the air is usually unsafe to 

breathe and that a “Great Atlantic Smog Storm” has been raging for twenty 

years. In Cold Blood (2010), humans negotiating with sentient reptiles to 

share Earth note that our planet cannot sustain its human population. 

Again, these are throwaway lines: there is a sense of shrugging resignation 

about them and the serials soon move on. Doctor Who in the twenty-first 

century reflects a society and culture that has grown used to the environ-

ment being devastated, that sees no way out of this situation, but that ex-

pects humanity, specifically the Western lifestyle, to continue regardless. In 

the age of the Fourth IPCC report,
72

 and despite critically important global 

debates about humanity’s role in transforming and possibly destroying the 

planet, the systemic causes of environmental problems remain as unspeci-

fied as the solutions. The 1980s’ location of the problem at the rotten foun-

dation of Western society has been lost, and the earlier decades’ finger 

pointing at industrial capitalism – a prominent feature of twenty-first century 

climate change debates – is nowhere to be seen. The apolitical pleasures 

of Western modernity – chips, edible ball bearings, and television – are 

celebrated, while species die and the planet fries. 

Does it matter? 

There are two obvious ways we can read this state of affairs. The first is to 

treat Doctor Who as a reflection of contemporaneous concerns and atti-

tudes, and I have attempted to comment on these above. It is clear that 

things have changed since 1964. Certainly, if we can say nothing more, a 

review of environmental Doctor Who serials can tell a history of the envi-

ronmental issues preoccupying a significant sector of the public, and the 

solutions touted (or not touted) at the time. 

Alternatively we could go further and insist that Doctor Who, like other 

science fiction, has a responsibility to attempt to “change the climate.” If we 

consider this an important function of fiction, then we must ask: which Doc-

tor Who era was the most successful at raising awareness about environ-
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mental matters? 

In the absence of audience data on this specific question, we must 

look to related studies to estimate the effectiveness of each approach. It is 

tempting to suggest that the approaches of the early 1970s or the 1980s 

were the “best” because they aspired to radicalism, or that the 1960s and 

early 1970s were “best” for trying to offer realistic solutions. The other eras 

are easy targets for criticism: the mid-1970s for its reactionary backlash, 

and the 2000s for apolitical complacency. This is not necessarily the way 

serials from these eras are received though. For example, although the 

mid-1970s “envirofascists” were villains, and were condemned by the hero 

Doctor for their actions and their dreams, at least their extreme green ideas 

were made available for discussion. Undoubtedly, in the mid-1970s, envi-

ronmental ideas were broached more often than in any other cluster.
73

 

Viewers may then read against the text and barrack for the villains if they 

choose. My own emotional response to The Seeds of Doom is to want Har-

rison Chase and the plant monster to win, so that they may create “a new 

world, silent and beautiful” that has no people in it. In other words, I sympa-

thise with the enviro-villain rather than the hero who defends Western 

modernity. Thus, although it is relatively straightforward to determine the 

ideological formula of Doctor Who serials,
74

 viewer response is not so pre-

dictable. Perhaps the real point here was made by Joan Haran and col-

leagues, who observed that television series offer greater scope than other 

forms of fiction for engaging deeply with complex social issues, because 

each episode can tackle the same problem from a different angle.
75

 It may 

be that all of the environmental discourse throughout Doctor Who’s history 

contributes to a 50-year-long consciousness-raising exercise, presenting a 

range of alternative perspectives, which a single didactic story could not do 

so on its own.  

Environmental messages expressed as throwaway lines might also 

“hit home” more effectively than messages delivered through the core ideo-

logical closure of a story. A recent experimental study by Claudia Barriga 

and colleagues which tested how people best learn scientific facts from 

movies found that some viewers learn facts when they are framed as pe-

ripheral to the plot more effectively than when they are framed as central to 

the plot.
76

 The superficial engagement with discourses of environmental 

crisis in the new series of Doctor Who may do more to remind viewers 

about the problems we face than do the didactic stories of earlier eras, to 

which people might close their ears. Granted, facts are not values, so this 

evidence grants tenuous support to the argument. But it is also possible 

that ideology disguised as entertainment is more persuasive than undis-

guised didactic preaching; certainly people are less likely to trust an infor-
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mation source on science-related risk issues if they perceive the taint of 

vested interests.
77

 Climate change has become a part of the cultural land-

scape in addition to being “an issue,” so it may be more appropriate to read 

new series of Doctor Who as normalising climate change discourse, rather 

than as deliberately ignoring it. 

Finally, while it is easy to criticise a story like The Poison Sky for re-

solving its problems via the intervention of an omnipotent alien saviour, 

perhaps this fantastical approach is actually a mental health necessity for 

viewers. Newspaper columnist Michael Ruffles has made the point that 

viewers are constantly confronted with real-life climate change and other 

horrors, while the Doctor makes everything okay; he claims this is the rea-

son Doctor Who is so popular with children.
78

 Indeed, the onslaught of cli-

mate change-related bleakness has made a quarter of Australian children 

“so troubled about the state of the world that they honestly believe it will 

come to an end before they get older.”
79

 It may be that the brief reprieve of 

Doctor Who, in which we experience the emotions associated with light at 

the end of the tunnel, is exactly what we need to survive. 
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